Succos
A Challenge: Experience Life with Awe and Delight

n the headlines recently we have been met with a whole spate of

teenage suicides. It seems to be a growing problem. In fact, in the

last few months there even have been some Jewish teenagers who
have committed suicide. It seems to be a growing problem. It seems strange
that in America, where we have everything, where there is so much oppor
tunity, suicide should be a problem.

Succot is known as “Z’man Simchateinu, the time of our joy.” Succot
is a life-affirming holiday. Those who do celebrate Succot do not think
about suicide, but it seems strange that on a life-affirming holiday, we
celebrate it by going out into a Succah, into a hut without a roof, where we
can be bitten by mosquitogs and rained on. It seems that we could experi-
ence joy in a better way.

There is also a strange sentence that we find in the Torah. Jacob re-
turns to Israel after leaving his father-in-law, Laban, and confronts his
brother, Esau. At first, Jacob thought this would be a violent confronta-
tion, and he made plans for it, but Esau made peace with him. After they
had become reconciled, it says, “Esau returned that day to his path, to
Sayer, and Jacob travelled to Succot.”

In Hebrew the word “Sayer” means a “goat.” It is the name of the
scapegoat that is used on Yom Kippur. The word “Sayeera” reminds us of
Yom Kippur while the word “Succot” is, in this context, a place. However,
we all know that Succot means the holiday Succot.

The difference between an Esau and a Jacob is that Esau only goes as
far as ¥om Kippur, while a Jacob goes to Succot.

Yom Kippur reminds us of the things we should not do. It reminds us
of those areas in which we have failed. It does not specifically teil us what
to do. Many times people who are just surrounded by “no, no, noes,” feel
frustrated and explode into violence, either against themselves or others.
Life to them is a great burden. They are filled with guilt. They do not have
anything positive to fill their lives. They just know they cannot do this and
they cannot do that. These people do not have anything positive to do.

In fact, this is one of the great differences between Judaism and other
philosophies and religions. We not only tell people what to do, we give
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people positive things to do. We stress learning. We tell them there is beauty
in the world and so many things yet to be learned. Nothing should ever be
boring. It is true we live in a society in which things are pretty rigid, homes
are built in a certain way, people dress a certain way, but these are only
conventions. You can build a home in many ways and dress in many ways.
Many times it is good to go back to nature, t0 go back to see things as they
ar¢ potentially. We should all look at life as a child looks at life, with awe
and wonder and delight, always curious, always wondering how things
should be or could be arranged.

Life presents so many challenges. Many of our young people today
feel there are no more chatlenges. Everything is pretty much cut and dried.
Many of our young people especially feel this way. They have nothing to
live for. All they have to do is go along with a pre-set path in which noth-
ing is new and everything is boring. Succot teaches differently. It says,
“Everything can be exciting and new and fresh. Go outside. Start thinking
afresh. There is so much mystery in a blade of grass and a palm branch and
an Etrog. There are so many challenges ahead.” To have joy, we must feel
that there are still challenges ahead of us. There is much to learn, and we
can make a contribution. We should always look at life with childlike eyes.

I am reminded of the story they tell of a little girl who had a sore
throat. Her daddy took her to the doctor. The doctor looked at her throat
and said, “‘Are you a little hoarse?” The girl answered, “Oh, no.” He asked,
“Are you sure?” She answered, “Of course, I'm not a horse, but my
daddy calls me alittle monkey.” If we all look at things with fresh eyes and
see the possibilities and new potentialities in things, we will all have joy
and life will be meaningful for us all.

Self-Righteousness: The Lulav and Esrog

uccos teaches us many things. One of the most important things
that Succos teaches is that we should not be self-righteous. Self-
righteousness is one of the greatest destroyers of religious com-
munities in the whole world. Self-righteousness can destroy families. It
can accomplish the exact opposite of what religion is supposed to accom-
plish. It divides people and harms people. It puts people off. It does not
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bring people closer to G-d. In fact the Kotzka Rebbe once said, “I would
rather deal with a man who knows he is a sinner than deal with a man who
knows that he is righteous.

All of us have faults and all of us have no right to look down on
others. All of us must work with others and work with curselves in order
constantly to elevate ourselves, but we also always have to be open to
others. They tell the story about the father of the Baal Shem Tov. It once
happened, that Elijah the Prophet decided to come to see the father of the
Besht, the Baal Shem Tov. He came Erev Shabbat and he was invited by
the father of the Baal Shem Tov to spend Shabbat with them. In the middle
of the Shabbat Elijah broke the Shabbat several times and the father of the
Baal Shem Tov looked at him but did not say anything and he treated his
offenses as if he had done them by mistake, He still fed him and treated
him like an honored guest. After Shabbat was over, Elijah the Prophet
revealed himself to the Baal Shem Tov’s father and said, “Because you
treated me well, even though I had broken some of the laws of Shabbat,
you are going to have the great Zechus of having a great light emanate
from you, a son who is going to rekindle and spread the light of Judaism
throughout the whole world.” This story illustrates bcautifully the point
that none of us should be self-righteous.

That is, also, one of the meanings of the lulav and esrog. The numeri-
cal equivalent, the Gematria, of lulav, the palm branch, is Chaim, 68. The
rabbis say that Chaim, life, is equivalent to Torak, because the life of a Jew
is Torah. We all know that one of the interpretations of the lulav is that it
has a good taste, but does not have any smell, which means that a person
has Torah but not many good deeds. Taste refers to Torah. Why does taste
refer 1o Torah? Because when a person learns, he tastes it himself. When
you taste a nice dish, you taste it yourself, but nobody else can taste it.
Many times when you learn 7orah, you gain great pleasure from learning
Torah, and it fills you but you do not share it with others. Your Torah is not
spread about. On the other hand, the Hadas, which has an ddor and smell,
is compared to a person who has a lot of mitzvahs but he does not have
Torah because when you do a mitzvah, it, by necessity, is spread about.
Others benefit from our mitzvahs. The good smeil wafts ali over the place.
Everybody can smell it and enjoy it. The lulav then stands for Torah, stands
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for a person who has a lot of Torah but not too many good deeds. The
Haduas stands for a person who has Iots of good deeds, but very little To-
rak; it does not have a taste. It is interesting to note that the Gematria of
Hadas is actually 69, which shows that the Torah itself prizes good deeds
even more than it does just learning Torakh. It is not the learning that is the
main thing but it is the doing that is the main thing. But what about the
Arova, the willow? The Arova does not stand for Torah and it does not
stand for good deeds. It does not have a taste or smell. The rabbis all ask,
why do we need the Arova? They say that the numerical equivalent, the
Gematria, of Arova is the same as children, Zera, 277. We must treat people
who do not have Torah and do many mitzvahs well because we never know
what they will do in the future and especially what their children are going
to do. They may turn out to be filled with Torah and mitzvahs. Therefore,
we have to treat everybody propetly.

The question can be asked, though why is it that we don’t just have
an esrog? An esrog has both Torah and mitzvahs. It has a beautiful smell
and taste; that should be enough. The rabbis say no, because the esrog also
stands for the heart of a person and it is possible for a person to have Torah
and mitzvahs and not have a heart. He may not empathize with other people.
In fact, instead, he may stick his nose up in the air at people. He may feel
he is superior. A person of Torah and mitzvahs must also have a heart, an
empathetic, sympathetic heart. He must want to be near people who have
only Torah or only mitzvahs or neither.

A person who has Torah must also be like a lulav. He must have a
spine. A [ulav also stands for the spine. There are people who have Torah
who do not have a spine. I remember in New York which I was in yeshiva
how I went and asked a very great man z halachic problem, He gave me
the answer but he said, “Don’t tell anybody I told you because I do not
want to be criticized.” What kind of Torah is that? We have many instances
of this type of Torah today. Some people are intimidated and do not want
to say what they think is the truth. That cannot be Torah. Torah must be
given with truth.

The Hadas, also, stands for the eye because a person who does mirz-
vahs must have vision, Many people give charity by rote. They give to the
same institutions to fill the same needs that they have done for years and
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years. They have not looked at the current problems of the community and
decided to give to those areas which really need it. Today we are very
fortunate that Jewish continuity has come on the stage just as Israel as a
charity need is fading. Israel no longer has the pizzaz it had before. One of
the reasons is that Israel now has a flourishing, 90 billion dollar economy.
Israel does not need our charity the way they needed it in the past. Also,
there are many in Israel who say that it is critical that Jewish education be
supported in the diaspora; otherwise, the Jews of the diaspora will disap-
pear. As the pizzaz of giving to Israel is decreasing, we hope that the pizzaz
of Jewish education will replace it. If Jews are to continue, there must be
Jewish education and Jewish education costs a lot of money. We must give
to the people who do mitzvahs, the people who do charity, a vision. They
must see what the problems of today are, and they must respond to these
problems.

Finally, we have the Arova, which stands for the mouth. We have so
many Jews who do not have much Torah or mitzvahs. How are we going to
appeal to them? How are we going to bring them back into the fold? How
are we going to open their mouths? What can we say to them that will
bring them back? We have to listen to their problems. We have to know
why they are so far from Torah and mitzvahs today and try to bring them
back. We have 10 reach out to them. We cannot be self-righteous and smug
and put fences around ourselves. There is a trend that I do not understand
where people all of a sudden do not want to have their children go to school
with children who do not come from real frum homes. Whoever heard of
such a thing? Every Jewish child is entitled to a Jewish education, no mat-
ter what their parents practice or don’t practice. This is something that is
actually contrary to all halacha and will destroy the Jewish community.

If we 100k carefully at the lulav and esrog, we can see that they are
teaching us what we have to do to reach out to all Jews. A Jew who has
Torah and mitzvahs has to have a heart, has to be empathetic, has to be
willing to reach out 1o others. A Jew who has Torah must be willing to
teach them. He must never intimidated. Jews who give charity must have a
vision. We must all of us be able to open the mouths of those who are far
from Torah and mitzvahs to get them somehow to get close to Torah and
mitzvahs.
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It is surprising that we have some self-righteous, smug, complacent
Jews here in America. Some of them, unfortunately, are even acting self-
righteous against their own parents, their own parents who sent them to
yeshiva and sacrificed for them. All of a sudden their own parents aren't
good encugh for them. Qur Haphtorah speaks about this. It speaks against
this type of practice. It speaks about Shiomo Hamelech. Shlomo Hamelech
dedicated the Temple. It was the only year in Jewish history that Yom
Kippur was not celebrated as a fast. For 14 days the Jewish people cel-
ebrated and on Shmini Arzeres they went home. In today’s Haphtorah we
learn how Shlomo thanked G-d that He gave him the ability to fulfill his
father’s vision. In the benching we say “O merciful One, please erect for
us again the succah of David which has fallen, the Temple of David which
has fallen.” How can we say that the Temple in Jerusalem was the Temple
of David? Solomon built it. David was rejected by G-d to build the Temple
in Jerusalem. David was not allowed to build the Temple because he had
shed blood. He had to shed blood to save the Jewish peopie but he was still
not altowed to build the Temple. Solomon could have said, “My father
was rejected. Therefore, I built the Temple and I am greater, * but he did
not say that. He gave his father full credit because his father bad a drearm.
Maybe David could not fulfill the dream because his generation had other
chaltenges, but his father had the dream. David, his father, had given him
the dream. When children become smug and complacent and self-righ-
teous toward their own parents, this is a big travesty. It was their parents
who gave them the vision. They should respect their parents, even though
their parents may not be onthe high level they think they are now.Solomon
was on a very high level, higher than his father because he was allowed to
build the Temple, but he did not disparage his father. He gave his father
full credit. To this day the Temple Solomon built is known as the Temple
of David, as the Succah of David. This is a very important lesson. We
should never become self-righteous and if we become self-righteous, we
are violating a basic Jewish norm. That is one of the reasons why the blessing
mentions the lulav and not the esrog, because the [ulav is composed of
parts of Jews that are defective, They are still wonderful parts. We should
ncver look down on them, but we should always be open to them and
always be welcoming to them. We should always want to bring them closer
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to Torah. Self-righteousness has no place in Judaism.

On the holiday of Succos the rabbis tell us in Temple times every Jew
ate at the table of every other Jew. No Jew was supposed to look down on
ay other Jew, even though there were differences of opinion between Shamai
and Hillel as to what was kosher. They obviously must have told each
other about those items that they may have had doubts, but one was not to
look down on the other. One was not to be self-righteous. Succos teaches
us not to be self-righteous.

I am reminded of the story they tell about two people playing golf.
One was a very self-righteous fellow and the other was just a plain guy.
The plain guy hit the ball and missed the cup by two inches. It would not
2o in. He said, “Oh, darn it.” His friend said, “Don’t say that. Don’t lose
your temper. It is not nice to lose your tempetr.” On the second hold the
same thing happened and he said, “Ch, darn it, missed again.” His friend
said, “If you do that again, I’'m going to call G-d’s wrath down upon you.”
He was good for three or four holes but on the sixth hole again he missed,
and he said, “Oh, darn it. Missed again.” All of a sudden a bolt of lightning
came down from heaven and struck the self-righteous fellow. Suddenly a
voice from heaven was heard saying, “Oh, darn it. Missed again.” G-d
does not appreciate self-righteousness. Let us all hope and pray that we
will all be open, warm, accepting people who are interested in bringing
people close to Judaism and not pushing them away by our self-righteous-
ness so the Mashiach will come quickly in our day. Amen.

Sides, Schools, Reality, and Dreams

e all know that we go out into the succah on Succos. The
rabbis tell us that the reason why we go out into the succah
on'Succos is to remind us of the huts that the Jewish people
lived in when they left Egypt and wandered in the desert for forty years.
The Vilna Gaon, however, has a different interpretation. He says that the
succah that we build on Succos does not commemorate the succah that the
Jewish people lived in when they wandered in the desert because thatsuccak
had a roof. What’s more, the Jewish people stayed in one place for twenty
years and the houses they lived in there were permanent. Therefore, the
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succah that we build on Succos is something else. It stands for the clouds
of glory which covered the Jewish people when they wandered in the desert
for forty years. It protected them from the sun and the elements and from
their enemies. They were attacked only once by Amalek when they left
Egypt and then only those people who were camped outside the clouds of
glory were attacked. It protected them from snakes and other wild ani-
mals. It also preserved their clothes. It protected thoroughly and completely.
Therefore, we remember G-d’s protection on the holiday of Succos, and
we all need G-d’s protection. That is one of the main underlying themes of
the holiday of Succos.

The rabbis then ask, why does Succos occur during this time of the
year? After all, when we left Egypt, the clouds protected us immediately,
Succos should, therefore, immediately follow after Pesach. According to
the Vilna Gaor, there is a simple answer for this. The answer is that when
the Jewish people sinned the sin of the goiden calf, the clouds of glory
were removed, and they did not return to the Jewish people until the Jew-
ish people were forgiven on Yom Kippur. After they were forgiven at Yom
Kippur, then the clouds of glory returned, but not immediately. They did
not return: for five days. The rabbis ask why did it take five days after the
Jewish people were forgiven for the clouds of glory to return? The answer
they give is that Yom Kippur is not enough. When Jacob and Esau departed
from each other, after they had reconciled, the Torah says that Esau went
to Sayer, which is another way of saying that Esau continued to celebrate
Yom Kippur. “Sayer,” also, in Hebrew means “goat” and the goat is one of
the main symbols of Yom Kippur. Jacob, on the other hand, the Torah says,
went to Succos. It is not enough to have Jewish ideals. What we also have
to do is to be willing to implement those ideals. We have to do mitzvahs.
The day after Moshe Rabbeinu came back from the mountain, he told the
Jewish peoplc about building the Tabernacle. The Jewish people then con-
tributed toward it. When they began the process of building the Mishkan,
the clouds returned. When the Jewish people proved that they were inter-
ested in impiementing the ideals of the Torah, then G-d’s glory returned to
them.

We also know that when you build a succah, the sides must be built
first and then you put the schach on it. Why should that be so? Why do we
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first have to build the sides and then put the schach on it? If we built the
frame and then put schach on top of the frame, the succah would not be
kosher because the sides have to be built before we can put any schach on
the frame. Tomorrow is Hoshana Rabah. Tomorrow we will take out all
the Torahs and we will circle the bema with our Iulav and esrogs and then,
afterwards, we will take an Arova, a willow, which is the symbol of the
day, and we will beat it. The custom is to beat the Arova five times. This
mitzvah of beating the Arova is so important that it even pushes aside Rosh
Hashona. That is why the first day of Rosh Hashona can never come out
on a Sunday because if Rosh Hashona would come out on a Sunday, then
Hoshana Rabah would come out on a Saturday, and this cannot be. There
are three days that the first day of Rosh Hashona can never come out on.
The first day of Rosh Hashona can never come out on a Friday because
that would mean that Yom Kippur would come out on a Sunday. It also
cannot come out on a Wednesday because that means that Yom Kippur
would come out on a Friday. You cannot have two Shabbos-like days to-
gether where you cannot cook. Before refrigeration it would not have been
feasible. It cannot come out on a Sunday becausc that would mean that
Hoshana Rabah would come out on a Saturday and then we wouldn’t be
able to take the Arova, the willow.

In the old days when we didn’t have a fixed calendar, we fixed the
calendar by visually sighting the mocn. It somctimes happened that
Hoshana Rabah came out on a Shabbos. Then they would actually take
the Arova in the Temple but nowhere else. Why should it be that the Arova
should take precedence in the Temple over Shabbos? This seems astound-
ing.

If we look carefully, perhaps we will be able to see why. We know
that the reason why the rabbis say that we have to build the sides of a
succah before we put on the schach is because what we do has to be rooted
inreality. The schach stands for Jewish dreams and ideals. But many times
even if we have Jewish dreams and ideals, if they are not rooted in reality,
they are going to lead to terrible perversions. G-d wants the Jewish people
to implement Jewish ideals but in a Jewish way. Ideals, if they are not
implemented in the Jewish way, can be counter-productive. We all dream
of peace, but we know that the yearning for peace can lead to terrible
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ways. We hope that is not happening in Israel today, but Arafat, the very
day after he signed thc Osle Two agreement, gave an interview to a Jorda-
nian paper in which he said that how he is beginning to implement his
1974 plan for the destruction of Israel in stages. It seems that the dream of
peace, which is the prime Jewish dream, is so strong that no matter what
the reality of Arafat’s statcment, we are not going to believe what he says.
Let us hope that what Arafat says is not the reality, that he really means
something else. In the 1930’s people wanted peace so badly that they be-
lieved whatever Hitler said to them, even though it was obvious that Hitler
was planning for war and talking differently to the German people. We all
know that that is true on an individual level as well. We all know too, that
many people cxpect too much from their children. They do not base their
treatment of their children on reality. For example, many peopie come to
shul and expect their kids to sit for two and a half hours without making a
sound. 1t is impossible, especially since they, themselves, are talking all
the time. It is too difficult for children to sit so long without making a
sound. That is why we have baby sitters and a youth service and other
programs for them. I remember how I used to berate a friend of mine who
used to put candy right in front of his childres and then punish them se-
verely if they took the candy. I would remonstrate with him and tell him he
was doing wrong. If he would have put the candy on the top shelf and then
his children climbed up tot he top sheif and took it, then he could punish
them. It is against Jewish law to put a stumbling block before the blind.
W cannot tempt people. What else do we expect if we tempt people, espe-
cially children? He would accuse himself by saying that he was teaching
them character, but I knew better than that. He was a professor and he,
himself, used to succumb to temptation. In a college town if you steal a
person’s ideas, it is woerse than stealing their money. I know that a few of
his ideas he got for some of his papers were not ¢xactly 100% his. We
cannot demand from children especially superhuman behavior
Sometimes spouses, too, make impossible demands on each other.
Many times the expectations that one spouse has of the other are com-
pletely unrealistic, especially if one spousc, herself, does not live us to
these expectations either. We also know that in the 1960)’s all sorts of ideas
were tried that looked good in theory but wouldn’t work in practice. For
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example, communes were set up that believed in free love. The communes
forgot about jealousy. Jealousy is a basic human reality. Frce love will not
work. We all know, too, how Communism was touted as a great ideal, but
it just would not work in practice because, when something belongs to
everybody, it belongs to nobody. Communism also forgot that if you con-
trol something, you do not have to own it. As long as you control it, that is
all that really counts. We all know, too, that today in Israel the kibbutzim
are having problems. Kibbutzim work when all its members are about the
same age. Ideals, drcams are fine but they have to be based on reality. We
first have to build the walls. We have to be rootcd to reality and then we
can put on the schach, then we can try to implement our dreams.

The beauty of the Jewish religion is that it is rooted in reality. Juda-
ism takes into account all human needs. All our human needs can be satis-
fied if we do things in the right way. Judaism says. We can achieve our
ideals, our dreams if we take into account human frailties. That’s one of
the beauties of America, the United States, too. We recognize the dangers
of power. We recognize that power corrupts. That’s why in the United
States our government is so ineificient. First, each branch of Congress has
to pass something, then they have to rcconcile what the other branch has
passed to them. Then, it has to go to the President. It is almost impossible
1o get things throngh very quickly in the United States. That’s all to the
good because there has to be a 1ot of discussion, a ot of consensus. Things
do not just get done one, two, three. Ideals and dreams have to be tested
many times against reality before they should be put into practice.

This is why the Arova was so important. The Arova was so important
because the Arova stood for the common man who “knew littie Torah and
did few mitzpahs. When the Temple stood, the Arovas were placed around
the altar before the priests marched around the altar Then the Arovas were
taken and beaten to symbolize our need for rain and our need to take into
account all the needs and conccerns of the common people. What was beat-
ing them down? Ugless we take into account the needs and the concerns of
the common people, we are in a lot of trouble. We have to root Judaism in
the concerns of ordinary people. We have to make sure that ordinary People
can keep it and observe it. Otherwise, Judaism will become a type of sect,
or sects. In America today, orthodox Judaism is in danger of becoming a
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sect because, in order to be orthodox in America, you have to be rich and
smart.
A day school education requires students to have a high 1Q; other
wise, it is very difticult for them to handlc the dual curriculum. It also
requires a 1ot of money o send your children to a day school, even with
scholarships. Because of this, orthodox Judaism in America is fast becom-
ing an elitist type of religion. In Israel orthodoxy is stili a mass movement
because it appeals to everybody and everybody can participate. In America
we have to deal with this problem. It is not enough just to have ideals. We
have to have ideals that can be implemented and we have to implement
them based on human reality on what our physical, psychological, and
spiritual needs truly are. It is important that we always recognize this.

I am reminded of the story they tell about a man who after ten years
of marriage went to a marriage counselor complaining. He said, “You know,
when I first got-married, my dog used to bark when 1 came home, and my
wife used to bring me my slippers. Now when 1 come home, my wife
barks at me and my dog brings my skippers.” The marriage counselor looked
at him and said, “What are you complaining about? You are still getting
the same service.” We all have to recognize huzman nature. We have to
recognize that when we deal with human beings we have to deal with
human reality and not just with theory and dreams. First, we must under-
stand human reality and then we can achieve our dreams. First, we have to
build the sides of our succah and then we can put on the schach. Let us ail
hope and pray that we will all realize this so that we will be able to realize
our dreams because they are rooted in human reality on our true physical,
psychological, and spiritual needs. Amen.

The Sukkah: An Antidote To Fear

n Jewish thought, the sukkah is often juxtaposed with shalom, peace.

Thus, every Friday evening we pray God to spread over us the sukkah

o of peace--the sukkat shalom. On Sukkot, sacrifices were brought on
behalf of the 70 nations of the world. The Prophet Zechariah speaks of the
nations coming (0 Jerusalem to celebrate Sukkot. (14:16.) Why then are
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the Haftorot of the first day of Sukkot and the Shabbat of Chol Hamoed
Sukkot filled with the sounds and horror of battle? What is the connection
between the carnage of war and the sukkah of peace?

The answer may lie in the fact that the sukkah represents the lack of
fear. We eat and dwell in sukkot because the children of Israel dwelt in
sukkot while in the desert. Although one view stated that those sukkot were
actually booths, another view claimed that they were “ananel hakavod,”
the clouds of glory that enveloped the camp of the Israelites and kept all
danger away. (Sukkah 11b. Rashi in Leviticus 23:43 adopted the latter view.)
Jews leave the safety and comfort of their homes and move into temporary
dwellings exposed to nature to show that they are not frightened, that they
have faith in the protection and goodness of G-d. As long as they posses
the character traits which are represented by the lulav and efrog--hearts,
backbones, eyes that can appreciate beauty, and mouths that can praise
and sing--there is no reason to feel alarmed. The sukkah represents sha-
lom, the peace that comes from strength, calm, and assurance.

The very opposite of peace is war, and war comes because people are
afraid. To avoid war, a nation must feel secure, sure of victory. Every kid
who has had a fight on school grounds knows that if you are willing to
battle the bully, the bully will }eave you alone, but if you are not, you are
likely to be attacked. The same truth applies to other relationships. Many
parents are so afraid of losing their children’s love that they refrain from
setting limits upon their offspring. But to be effective as a parent, one must
not be afraid to risk the temporary disaffection of a child. Jews often do
not assert, ot they hide, their religion because they do not want to seem
different. But the non-Jew is just as likely to admire their faith and the
steadfastness of their conviction if they are ready to demonstrate their Jew-
ishness.

This then is the lesson implicit in the Haftorot. When Israel is unsure
of itself--then ward, shootings, and bombings are likety. But when people
have faith in God, when they are willing to accept responsibility and make
sacrifices, they are more likely to have peace and to feel happy and safe.
For the weeks in which the Jew dwells in the sukkah is zeman simchateinu,
the season of our joy.



